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1. Richard Maxwell Eaton (University of Arizona) "The A’in and Modernity: Should We Reconsider
the Akbar-°Alamgir Binary?"

A common trope is of Akbar as the champion of inter-religious harmony and "Alamgir as that of
a puritanical, even bigoted, Islam. This paper challenged those stercotypes by framing their views
around the theme of modernity, not religion. Paradoxically, while Akbar was steeped in the cult of
sacred kingship, which he had inherited from his Timurid ancestors, he also presided over a court
culture — clearly reflected in the first volume of the A’in-i Akbari that exhibited a spirit of rational self-
control and a preoccupation with order in all spheres of human experience. On the other hand,
*Alamgir rejected the same cult sacred kingship, and its place attempted to substitute the idea of a state
governed by the rule of law, as seen in his patronage of the Fatawa-i *Alamgiri. While both emperors
promoted different dimensions of what today might be called modernity, both efforts failed — but for

very different reasons. The paper explored those some of reasons.

2. Hiroyuki Mashita (ILCAA Joint Researcher, Kobe University) "Contextualizing the so-called A'in-
i-Akbari in the Mughal Historiography."

The so-called A'in-i Akbari of Abu al-Fazl has been well-known to scholars as the most
outstanding source for the history of the Mughal Empire. However, the encyclopedically wide range
of contents of the work has caused patchy readings of limited parts rather than over-all understandings
of the whole of the work, which reflects aspects of inclusive policy of the Empire. Illuminating its
bibliographical aspects including its title, the chronology of its compilation, its position in the official

history Akbar Namah, and its narrative structure, as well as readings of later periods, this presentation



aimed to find out contexts of the historical text in the Mughal historiography.

3. Najaf Haider (Jawaharlal Nehru University) "Money and Monetary Economy in the A’in-i Akbari."

In the Ain i Akbari composed around 1595 by Abul Fazl, the Mughal Emperor Akbar’s historian,
courtier and advisor, there are three distinct treatments of money. The first is a theoretical discussion
of the nature and function of money. The second is a detailed account of coin production in the Mughal
mint. The third is a set of information on the fiscal and monetary measures of the state. This paper
analysed the information and argues that the body of knowledge that the Ain offers on the production

and circulation of money in the Mughal Empire is somewhat unique and unparalleled.

4. Eva Orthmann (Georg-August-Universitit, Gottingen) "Notions of Kingship in the A’In-i Akbari."
In the A’In-i Akbari, Abii I-Fazl “Allami deals at two different places with the concept of royalty
and kingship. The first passage belongs to his introduction, where he specifies his concept of true
kingship. Inter alia, he defines the king as the origin of stability and justice, situating his ideas within
the frame of Islamic adab literature and mirrors for princes. Associating royalty with a light emanating
from God, this passage can also be linked to the quasi-religious imperial ideology at Akbar’s court.

The second passage belongs to his description of Indian traditions and knowledge. It is a rather
short chapter on Rajaniti, the science of state-craft, which is found after a very short chapter on cooking
and a much longer chapter on justice. Abii 1-Fazl here describes Indian concepts of good rule and
sovereignty. This chapter has been based on Indian notions of kingship as found in the darmasastra
texts, the manusmrti or the Mahabharata.

The lecture asked for the sources used by Abti I1-Fazl for his description of Rajaniti, his adaptation
of the text and the relationship between the description of ideal kingship in his introduction and the
passage based on Indian notions. To what extent do they express the same ideals? How far has Abii I-
Fazl integrated Indian notions of kingship in his own description, or, vice-versa, integrated his own
ideals into the description of Rajaniti? Are there any contradicting ideas, or are they taken as more or

less the same?

5. Nobuaki Kondo (ILCAA) "A’n-i AkbarT as a Tazkira of Poets."

We know well that the A’'Tn-i akbari covers a huge range of knowledge from Mughal India.
However, the tazkira, i.e., poets’ biography part of the A’In-i akbarT have not attracted much attention.
Gulchin Ma‘anT introduced the work in his famous book, the history of Persian tazkiras, but he did not
describe the tazkira part itself. This paper focused on this part and compares with other tazkiras such
as Kami1’s Nafa’is al-ma’asir (1589-90) and Awhadt’s ‘Arafat al-‘ashiqin (1615) as well as historical
works including biographies of poets like Nizam al-Din’s Tabaqat-e akbarT (1594) and Bada'uni’s
Muntakhab al-tavarikh (1595-96). This paper aimed to get some idea about how Abu al-Fazl chose



the poets and the poetry for the A’in and how different the tazkira part is from other works.

6. Kazuyo Sakaki (ILCAA Joint Researcher, Hokkaido Musashi Women’s College) "The Doctrine of
Karma in the A’n-i Akbari."

The doctrines of Karma mixed with the theory of rebirth and transmigration has been a critical
subject among Muslim intellectuals who engaged in translation activities. Conservative Islamic
authorities had accused this doctrine as heretic. However, this theory of reward and retribution was
modified in traditional knowledge systems both in moral aspect and physical aspect. Reciting Vedic
mantras, repentances, penances, ritualistic practices such as sacrifices, and worship of God are
recommended to avert the results of sinful activities. Avoiding arguing the relevance of the doctrine,
without referring to the source Sanskrit texts, Abu'l Fadl gave faithful translation of the related texts

and detailed descriptions of these ideas with the intention of reconciling with Islamic code of conducts.

7. Prashant Keshavmurthy (McGill University) "Akhlaq and the Sequence of Topics in the A’in-i
Akbari."

Forming the third and last volume of the Akbarnama, the A'In-i Akbari's empirically rich account
of knowledge systems and practices in Akbar's India appears as a triumphal synchronic survey of an
imperial possession that was won in the previous two diachronically structured biographical volumes
that narrate Akbar's horoscope, lineage and reign from 1556 to 1572 (Volume 1) and then his reign
from 1572 to 1602 (Volume 2). Arguing that Abu'l Fazl appropriated this switch from the narration of
labour to triumphal description of labour's accomplishment from Babur's (d.1530) Baburnama and
Amir Khusrow's Nuh Sipihr (1318), this paper argued that the main body of the A'n-i AkbarT adapts
the indoors-to-outdoors or household-to-empire sequence of the major texts of the Akhlaq tradition.
In doing so, this paper examined how this triumphalist adaption of a narrative logic imbues each

category of empirical knowledge of India in the A'tn with ethical significance for royal self-perfection.

3H10H
1. Chander Shekhar (University of Delhi) "Indic Ornamental Flowers and Flowers of Essence: A’In-i
Akbari, a Guide Book of Continuity."

Since ancient times, as the archeological sites and literary sources depict, flowers have a special,
rather, are the objects of reverence as these are part of worshipping in various religions including
Hinduism. Flowers are the source of birth of many according to Indian epics as well as decoration of
space and body as exhibited in Shakuntalam of Kalidas. The traditions and customs in every age in
Indic culture have been begun with showering of flower petals. Carved motifs available on Ancient
monuments speak of the above statement. If Garuda and Peacock are revered so is Lotus. In regard of

Perfumery, India has a perfumery tradition that dates back to over 5,000 years to Indus Valley



civilization. Essence is extracted from the roots, flowers and leaves of specific flowers for this purpose.
Every essence used for perfumery purpose was extracted from the regions concerned too where the
best quality of flowers were grown especially for the purpose of extraction. The Sanskrit
Encyclopedia 'Manasollasa' composed by Someshwara in AD 1127 deals with the blending of
perfumes which were used in royal baths and for the rituals and worship.

Much before Mughals, Amir Khusrau (1251-1325AD) highlighted the beauty of Indic flowers in
his works. His poetic narrative, Qiranus Sadain, Nuh Sipihr and Dewal Rani Khizr Khani, speaks of
many Indic flowers. Amongst Mughal emperors, Babur was fond of nature and its products. In his
Babur Nama. He presents his own observation on many aspects including gardens, flowers and fruits
and also a comparison of the same objects with the ones available in Transoxiana and greater Khurasan.
He does not like gardens without the walls and all earth flat look like. But still appreciates Indian
Jasmin over on his wilayati jasmine which was lesser odoriferous. Or, Babur appreciates Mask-mallow
(Hibiscus abelmaoschus) over Khurasanian Hibiscus.

Ain-e Akbari might not be fully wetted or compiled but he was well aware what Abul Fazal was
summarizing. It is also true both, Akbar and Abul Fazal were born in India and had not gone to their
paternal home land. Thus we find in Ain-e-Akbari, larger number of Indian flowers and fruits.
Description of flowers is interlinked with odoriferous flowers of Transoxiana and China and India. In
the section of colorful flowers (i.e. Ornamental or decorative and odoriferous) and Perfumery, 54 type
of flowers and 36 types of essence are mentioned. Along with some of these, many others are
mentioned in the course of aromatics, fruits, music and dance etc. in this book.

Present paper dealt with only decorative flowers of Ain-e Akbari. Noticeable aspect of the
description of Indic flowers in Ain is the systematic projection of their characteristics and usage. The
Ain-e Akbari’s such description became guide book for perfumers of his and later period. For example,
see Bayaz-e-Khushbui, or Mirat ul Istelah of Anand Ram Mukhlis, both have based their information
on Ain. These sources may have added some new information but the core detail is borrowed from
Ain. This paper spoke of both these aspects and endeavors to reflect how the continuity is still in

operation, especially in perfumery.

2. S. M. Razaullah Ansari (Aligarh Muslim University) "Analytical Presentation of Astrological-
astronomical Knowledge of Abul Fadl ‘Allami in A’ n-i Akbar1."

Abul Fadl (1551-1602) was the son of Shaikh Mubarak (d. 1593) who was a well-known
intellectual of his time and a tutor of Abul Fadl in his early years. Both he and his elder brother Abul
Faid (1547-1596), nom de plume Faidi, learnt the classical Islamic Rational Science from their father.
It is known that Mubarak used to discuss the Non-Ptolemaic model of Nastruddin ~ Tiist (13th c.)
with Akbar's son Humayiin. It is therefore not surprising that Abul Fadl dealt in his A’Tn and also in

Akbarnamah about the Islamic Astronomy. However besides that Abul Fadl was also influenced and



involved by the translation of Sanskrit sources into Persian and vice versa during Akbar's reign. For
instances, the translation of Mahabharat (Persian title, Razmnamah) and Atharved, In that ‘House of
Translation’ of Akbar, a number of scholars, Nagib Khan, ‘Abdul Qadir Badayiini, Faidi and Abul
Fadl , and Fathullah Shirazi, who by Akbar's order headed the team of Muslim and Hindu scholars to
translate the Ulugh Bég's Zij into Sanskrit. That scenario was significant in making the open
mindedness of Abul Fadl, when he started writing Akbarnamah, one of the volume of which is A’In-i
Akbari. We finded in it short and sometime long treatment of the following topics.

Horoscopes according to various methods of astrology, list of various Siddhantas: Brahma
Siddhanta, Siiraj Siddhanta, Soma Siddhanta, Brahspat Siddhanta, mentioning their attribution to the
divine inspiration, the division of time into Gharis and their subdivision into pal an bapal,  the solar
and lunar year length, division of years into Kals. Abul Fadl enumerates the well-known

16 eras, including I1aht and Hindu eras, along with charts of months of different countries. His
understanding of astrological calculations is apparent when he discusses emperor Akbar’s four
horoscopes compiled by the astrologers Mulla Chand and Jotik Rai, Fathullah Shirazi and
Maulana Ilyas Ardbaili, especially with respect to Sun’s Zodiacal position.

Finally, I mentioned that Abul Fadl was interested in comets. He mentions the occurrence of three
comets, identified now as of AD 1264, 1402, and 1433. However he observed himself the comet of
1577, known also as Tycho Brahe’s comet. He expresses also the Hindu astrologers’ division of comets
into malefic and benefic effects. As a tail piece we may add that Abul Fadl had good knowledge of
Islamic astronomy; he gives in A’In, a list of 86 Islamic astronomical tables (Zijes in Arabic), and
instruments of observations.

In this paper I tried to elaborate the above-mentioned topics to the extent of time at our disposal.

3. Carl W. Ernst (University of North Carolina at Chapel Hill) "Persianate Concepts of Religion in the
A’in-1 Akbari."

One of the remarkable contributions of Abii al-Fazl’s A’In-i Akbari is the extensive account of
India that occupies much of the second volume. While early interpreters of the text have seen it
primarily as a Muslim engagement with Hindu religion, Abt al-Fazl actually presents Indian science,
religious thought, and ritual without any reference to Islamic religious categories. Abl al-Fazl’s
avoidance of Arabic Islamic terms, and his nearly exclusive use of Persian vocabulary, was analyzed
in relation to several problems: the overall genre and structure of the A’ and its relation to Mongol
chronicles, the distortions in the English translations, and the organization and meaning of the section
on India. The result is a presentation of Indian thought as monotheism, without imposing any Islamic
framework. The paper then concluded by analyzing the structural role of the lists of kings and Sufi
saints who entered India. The result is a portrait of a Mongol successor state in which Islam has no

defining role.



4. Haruo Inoue (Institute of Research in Humanities, Kyoto University) "Descriptions of the Court
Music in the Ain-i AkbarT in terms of the Cultural Interaction between the Persia and the Indian
Music."

In this presentation, I talked about descriptions of the music in the Ain-i Akbari. Abu'l-Fazl wrote
the chapter called Sangita in the fouth section (daftar) of Ain-i Akbari. His descriptions of Sangita can
be divided into three categories.1) element of the sounds and melodies, 2) the instruments, 3) the court
musicians. The first category, the elements of the sounds and melodies, can be seen as the imitator of
the Sanskrit treatises of music that deals with the relationships between the human body and the sounds.
The second category, the instruments, gives us an ample information about the musical practice of
those days. The last category, the court musicians, can be seen as the cultural interaction of the music
culture between Persia and India. I also compared the Ain-i AkbarT with the other contemporary
Persian treatises of music and bring out the historical importance of this book in the music researches

of the Persia and the Indian music.

5. Ayako Ninomiya (ILCAA Joint Researcher, Aoyama Gakuin University) "Analyzing Intellectual
Milieu of A’n-i Akbari."

This presentation tried to analyze the nature of the narrative of A’In-i Akbari, its possible source
materials, and their social and cultural background through its narrative on music in India. A’ In-i
Akbar1 contains 3 entries in a sequence on musicology, musical performers, and a form of music
performance of India: Sangit, Naghmah-sarayan, and Akhara. Read with the records on music
performance in the court in A’In-i AkbarT and other Persian works on Indian music, these narratives
display availability of digestive works on knowledge of Sanskrit origin in Persian and the ongoing
process of internalization of Sanskrit/ Indian culture by Muslim intellectuals in India. The presentation
also pointed out that the way A’In-i Akbari combines information from various source materials
indicates its inclination to a kind of comprehensiveness, somewhat similar to the cataloging by British

colonial officers.

6. Maryam Moazzen (University of Louisville) "Religious Absolutism and Religious Pluralism:
Akbar’s Religious: Experimentations in Safavid Sources."

The Muslim world witnessed an exceptional surge of religious and spiritual creativity in the early
modern times. While the Mughal court is described by some western and non-western scholars as a
court in which there was a conspicuous absence of religious and sectarian bigotry, the Safavid court is
associated with killing or driving to exile many Persian Sunnis and followers of religious sects such
as Hurufiyes and Nugqtaviyes, as well as literati. Among the Mughal rulers, Jalal al-Din Akbar (d.1605)

— and in particular his religious views and those of his chief courtly author and ideologue, Abu’l Fazl



(d.1602) — it appears, became a subject of discussion in the Safavid court and society. In light of
Safavid historical, literary and religious texts including Himam althawagqib by ‘Ali Naqi Kamarehi (d.
1650), this paper examined the Safavid ruling elites’ interest in Akbar’s and Abu al-Fazl’s

experimentations with the ecumenical and inter-religious dialogues.

7. Satoshi Ogura (ILCAA) "The A’in-i Akbari and Western Indology: With Special Reference to the
Category of the Six Schools of Philosophy."

One of the most well-known concepts in Hinduism is the category of the Saddar$ana or six
schools of philosophy, i.e. Nyaya, Vaisesika, Vedanta, Mimamsa, Samkhya, and Yoga of Patafijali, that
is supposed to be astika or orthodox schools to accept revelation of the Vedas, excluding Buddhism,
Jainism, and Lokayata or atheism as heterodox schools. This category was introduced by western
Indologists since the early nineteenth century. However, as some Indologists of the late twentieth
century and twenty-first century have pointed out, Sanskrit doxographies composed in the ancient and
early medieval periods do not classify philosophical schools of India in such manner. Some
doxographyes, such as the Saddar§anasamuccaya of Haribhadra (7-8c) includes Buddhism and Jainism
into the six schools; other doxographies such as the Sarvadar§anasamgraha of Madhava introduces
more than six schools. To my knowledge, the earliest surviving work that refers to the aforesaid six
schools calling them Saddar$ana is the A’In-i Akbari. This presentation verified the possibility that
western Indologists in the earliest phase grasped the category of the six schools of philosophy through
the A’n-i AkbarT.

3H11 A
1. KEFEST (AA WHLEREIFZEE ., WAAMERE RS [5iEE & aEEE © Simhdsanadvatrimsika
(or Vikrama-carita) % % <> T |

13 Aok a2 27 Uy FEETRESNIHGESE [ =+ 5

(Simhasanadvatrimsika) | 1X. ¥4 [V« 7 7~ EOFHAT (Vikrama-carita) ] &\, HEx L
<HER, HOBPERRSHIER CRIERNTY 1 7 I~ E2 AR E LIEWGEOEM TH D, 7
DTV A7 TZERLLTOTHEOIEHODOLE S < EHRIZHE b AV TV 7 () %
A=Y ENRBATHETCHFETHD, A= ¥ EDRZNUCTHEAS LT L ZTOEHEIC
i STV 32 A NGB IN-STOET 4 7 T EOFRE —DOT O, ThTho
TEY—RIBENTWD LI R T 4 7 T~ EICILT 2B - WK - BEL R LA DLEE
EONZOEREICER T L ZLNTE 507, LREIR-—Vy E2hEzEs, 295 Ltk
FEOIRD, 3 2 OFEENFE LN OHETZ,

VE# « P& RFED Z OFEMIL, Edgerton, Franklin ed. & tr., 1993 rpt., Vikrama’s Adventure or
the Thirty-two Tales of the Throne, 2 parts, Delhi; Motilal Banarsidass Publ. (1st ed. 1926, Harvard
Oriental Series, vol. 26, 27, Cambridge.)?, £ L <#IM L TWD X912, EITrEA > R, 8



Bl MR, 2 v A TRRD 4 RIEDIBARDPAFAET Do RERRELDOENL, 2 OFELSINIA
DEV, EDITIFENTNDORBEOFERTOL A MAOENH LD, AEAPMEZ D5
FEONFIZZRIT /2, MEEEE LTHR—DOIEME R 55 LD TH D, £7=, Sternbach,
Ludwik, 1974, The Kavya-Portions in the Katha-Literature, An Analysis, vol.ll: Htopadesa and
Vikramacarita, Delhi; Meharchand Lachhmandas.{Z K AuiE, A b— VU —EBHOLFNIZHHA SN D
EFFOSEILLEN, [N Fx & FT) FOBGHEE. REEFG, ki - FERRR, 7°3
—FSCEREE, 1 — T o PAERIC ST LADSERR CE L & D DI A v RIROMRE 13573
T, TNEEN [&54E (Subhdsita-sangraha) ] E7F3 2 & HA[EEZ & LTV 5,

15 HALLARE, A > ROREMGFED 72 BT ~V T TRk B FANGE, FAGEREICH
BRESH, ZAIRBIZBVWTbE YT 4 —fETT LERBRS N KRG, 7 = A RA
YouTube THEETE 51T L, B4F S vkl T 7o,

KRETIE, V47 I~ EOTE Y — Rnb 245 (=iiEh) DEMTEOLNTHEE

itz 5 2MWEDO D TH LD Z L, FFE, ARO 7 —FERIE 3 25EH 6 BILL LY
27V MRETERSBRDIUGEITR-STND Z b, MRS & LTOEK &G
FEEDAK L VD “ODRENOELRZMAD Z LT LT,

Uy I EEILEHR L THELILD BB THEKRREOWREXHR D . FITH8 XOBITO
oy 27V MEMBIOT 1 7 7 <BEORRICET DS L2 L&, Zo [
FHE=+ 58] "% < OFFHEICBHE S ERE S NIZRER S E L OR Y THIT L7z,
Edgerton 23 VN2 4 ZHHDOGEF 30 ROGEARFIEARITRT & P v A FTRRBIEVEA > FiC
JKIB 5> TN ZENRA, "IV TRERANDIEAR & 722 o 7o il RetE 2 7w LTz,

—OOPFEFN TORFREEDOHMZ Lo~ A7 Uy FARDE 1355, 77
T N=Ux—ARDIH ATy — FEA VY — v - A DEEFFANY — LT —
b (Somnath) (Z2&% APy —r - Uy T—2R (SwjanVilas)] DR T 135, £L Tt
¥ T 4 —AR®D 5 5 Fort William College DFEF#ifili 7 v /L—F —/L (LallaLal) fRo [
—H e Ny T 4 —A 4 — (Simhasan Battisi) | OXEIGT 2% 354, ThENT 7 X k&
RaerLTc, TOFEXIZ, TNHEF6 KD I B R 7 Uy Mii/MZDEWTHBI L T
D, HEOFHEY ETHLIENEOARTZ —HERICLTHEBE LT, ¥ A Fhite Y —2oF—Fh
IR BEFR & LTz,

RD XD Ipiam 21572,

1) R burrThLEDTDIHENL LT Y — G — SO Sujan Vilas 1%, iaEENS h— 4L
LT HERMTHLZEABMLEZZ LBHBTH Y |l x DG - 45 ORIFICEIRZ &
WeThHAI VA7 Uy FOREIR &M 2RI L Tz,
2) FETHFEL LTI ENL Lalla Lal iU, JEARICLIZOE 227 Uy RARTIEZRL
RO AISNDT TV« N—=2 v —fiR (b LITAEERAMAMR) T, BIE L7727 = AT Zh
IZEESWTWD & Bbitd,

S DIZHFIT DT o TEEANZ T L, SiahE & LTk, il % ORGSO EBH ORRFAAGE



ST, M7 YT O CEOBBRED — A EEIICE AN EN 5 TL B 2 & NI
T& 5,

2. /NIGEKR (AA #FLFEIAFZER ., &RKT) [~T7—2—FH - [FRERICBIT 5 ACEOREK
L DEAL)

AFFIL, 1819 HAdICB T 2 ET 1A TELNT~T —T 4 —5E (BIUE: 1 ¥ RS~
N—TF—a N TIMOATFE) ASEORK L OB E ST 5 2 & Tttt o T v
T XACDFHE Db a T Z L BfR LI GR CTH D, 18-19 kD~ T — 2 —FE[FH - WO
NSCEOZ L, EiE (BT 4K) O~ T —TF 4 —fETRINTN, IEFEOHIETIE, F
B L OO R ENOET AR TIERL T — T 7 =4V —&H» 19 i RiICHW B
o 2 EDPRS L, BUREE) & SEE UL OBEM A ER Sz (Sohoni2017), A v REIRS
BIRDBINLA L N—ThHo>72 RD.I—FT—N, v~ 7 —2—HOEZHATILETH D
Selections from the Satara Raja’s and Peshwas’ Diaries D HHIIRIZEEH > T\ 5 Z L HE 2 &b
DL FROEACEOILE  fREED, A > RMNLES) & ) 5 K E Z2RMR O & <R
VONWTWeZ &b D, (Deshpande, 2007) 1E, ~F7— ¥ —FEEGEEZEDO Y TV 7 ——
BoZ DMAD TAE] 23, AHAEEHUREEZ#R Y K LR EEE (17 #idAR) 12T
WMBHZ EEERHL, Znlik, 20 HEICELETORYICOEVAER Y KIS T
ZEEkmR LT, AFEFEIL, (Deshpande, 2007) 73~ 7 — & —HIZOWToHHT LIz EOZ1L
MW, ATBLCEICOMRTE DN EIDEBEL,

KREFTIIvN—TF— 2 N FTMRCEM S 32— 8RR S—3 27— JF) ko
BT A RITBOCE A WD, ATBOCED TSN > TR—3 2 U—SUERLOE S %
BB L7z, ~ 7 — % —[F¥ N CITBOCEDO L 1, SEHEIFOHL 7 X —IZE DI 7o H R Eeek
JE (6 FTEKE) E7IE. FEREEHT (Kacherd) M1 RRdEEIZRE STV o, ARFEETIE,
R RHIFETE T D 19 HALRTHACISIT 2 2 EORREEHMRIZ KL - T, 7 R— DO RGEERED 1
DA SHL, S DICHIT FEEEE O TBOCE S PR FESREIZED ST, BEDR—2 2V
—EOFRBMELNT-Z L 2R Lz, ZOXI R ELH Y, N— 2 U—3CEIZIE 17
AR NS 19 HALATE £ TOH RIS L UM O TESCEN TR SN TR YD, ARE TITHE
REHT7 - FROBZ G > TITBOCED k2 il A 72,

~ 7 — X —HOITECCEITIL, (EDHIZR EOSTREL, A & W o e EROER TR &
RIEH BT DO RIERFHIA N2 0HTFIE - P03 O, FEFROHIRIC L S
FEREIRTZENTE R o7, 7 TURICEI L i, 18 Hfef 0 b R GiskE DFT
BOCE, FRICHUT S B A TGS L7 ATECCE (Prant Ajmas FfY) 123 W TE LA FERE S
o, BORE, B - 57, XEOREGROERLNENL I, BMEICIEER Y30 E
0. EHRBEESND LI oTn, S 51T 1760 448, FRGEEEDITESCEOHENZ
NURTR D b RESHIM LTz, v T — % —REFHBUNFIZ S—=— 3y b DOEW (1761 )
THAL L7212, 1760 FARICABSEICEF L TBY . FRTOITECEOEIX, Z0



WHDORHNIALE T 5 Z LN TE 2, T7DH ZORHNT, ATBCLEDIER Z Y L=
ROEFFLE (Chitnis) OFEHENEE Y, FRLEOHBEKR BN UL EHEHI SN D, 2RI
BIL Tix. 18 &0 SCEATBUCEI T 2 HE R Z UL - T T 20N H Y . Z DESS
FIIA5%OMEE 3%, (Deshpande, 2007) 1%, [EFLEIZ X AL (Chitnis Bhakar) ]| @
E#E ZFHNELLE (Chitnts) WHERDITEE TlER< ., BEREZMAT-ANMTHD Z L1
FFINTWeZ a2 R L, HLEMEREECMEEER E25% L TV 2 tho=FH175 18 it
AOPZ e 19 HALHIERIZ T THERR S AL TER D . R DOITBUECGE D E LN B D REH]
EZOHIERFANE 72 > TV D AIXEBRICET 5,

AHERIL, ~T7 =2 —HOSHOLPITBOCEIZ bR TE D20 E2B L LI, B
KUGBIRIZ T Z ENTE R oTz, T 2Tk 18 Hfe 4 I 1T 2 SEFREURF O N Bl i
MICEATH Z I S8, FRERCHADOIFEE CHHELE LT Clo itz med 5108
Folc, RERIFEREMEIZHY | AT TH LN, FEFE2POITFE LTBOGED
HRZ DR EWVIHIFRD G mMEE R LTz, 51, ITBOCE - U Em 7R & & it LT
FEERNT AR 2 D T <

Deshpande, Prachi, 2007, Creative Pasts: Historical Memory and Identity in Western India, 1700-
1960, Columbia University Press.

Sohoni, Pushkar, 2017, “Marathi of a Single Type: The demise of the Modi script”, Modern Asian
Studies, Vol. 51-3, pp.662-685.

3. FIMALT (AAWHLRIBFFEE. LK) Itk o7 ORSCEE & iRDT 7 A b

UTHE 7 7 AFEICHRN T, BRI —r v " bEkx R A E b o T A% BN
LTe AR RDT 7 A NI, BEREEEEOO L D& L TRIEH I TE 72, Aeftd Tl
JER LD ZN O DT 7 A S ORIFFRIEEIZOWTHREFT 2 Z L4 HE LT,
77 A MERKRRICI T D BBRATEDEWIZER L, 17 IERICEPNIA TV FH/A R
HACED S 2 SDOFEEIZHOVWTERY LT,

I T U HHRA Y RRAETE, —RICBREIC L > TERESNEREECIEEZ I LD &
T 5 EFIIStOFHM A U T L < ABEFIBR SN T\, 20— T, BILKD
AR AT RIS, 6 DDH—AN0NBED NEA] & L TOMEZHMER L WL, 3CE
BB L TH e BB K6 2 Ffo TR o 7o, B4 T U X REOFFNT,
FI74THIFLHET DT VT HHNLELN T LEFHERK DL RE L TWDIXT A
AT IH I - F1— A )T o7z, Pieter van Dam (1621-1706) (%, FA—A /2B NT, 7
DTN DRELEOERORIL T, BEEEOHEFIERLEZIZIL DA T X ENTEDL
D XEIZHOWTHIEL BIG-7 5 advocaat D% 1652 4200 -tk Ll B2 0 B 7= A
MTHDH, 2O DSR2 S BR SIS & 03 8 A 2T THERK L 72 Beschryvinge
van de Oostindische Compagnie |%. FXSLLSED FIAEOMARMAR] - & HEE SISO\ TE



O B D DDDFLEFETHY | 4 A TIIA T U FHRA > R 70 EE 2 B
LLTHbND, Lol 1701 FICStHICRE SN2 OFREGT LI, 18iidam U T

HAMDOLEL LTT LAT AL L D= AV THEICERI LTV, LTI OF]]

EOMEAIZEE LT Van Dam 23FIH L 72 SCEO e0TiE, $ES B OEMIC LV RRFLIC

HR SN TZATRE D H o7, ARE T, 2O X5 iffTico—flE LT, A K- an

~ 2T ViR T OERER %2 1 - Daniél Havart @ Op-en ondergang van Cormandel (Amsterdam,
1693) ZH Y Lif, ZONECHREIZE LT Van Dam O F5EF O Y #5y & g - 5347
T 5L L bIT, WSTHEROBRIE L | FRFRICEBIT 2 2 H DT 7 A FOREIZONWTELEL
7o



